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- Sing on dearest brother, warble your reedy song,
Loud human song, with voice of uttermost woe,
O liquid and free and tender !

O wild and loose to my soul—O wondrous singer !
You only I hear—yet the star holds me,

(but will soon depart,)
Yet the lilac with mastering odor holds me.

—When Lilacs Last in the Dooryard Bloom’d.

WALT WHITMAN



Very many thanks for your
comments enclosed on the
DADA. movement. Wish~
ing all success to your
book.

 _C. N. PARKINSON

India will somehow master
the overwhelming problems
and emerge as the greatest
spiritual leader in the world
which is crying for leadership.

—CHESTER BOWLES
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A God-man issoillusiveand impalpable. This
is about all that can be said : something is
known, and something remains  unknowable.
Any attempt as such is likely to leave much
that is elusive and inexplicable. Many love
him, a good few adore him, and no fewer
abjure him. A veilof mist keepson. In Dadaji
we have such a God-man, around whom
delightful sunbeams glow and delusive
bubbles play. So, his great goodness happens
to be as well greatly doubted. All that
makes him at once a tower of lightand a
target of controversy. All the while, his love
and compassion for man continues to be in
action. However, a saint in service of
modern man has to meet all the needs of his
complex times. Man today lives in a one
world while inheriting his local tradition.
This book, therefore, has to take a world
view of religious quests, in which ancient
religions and modern philosophies compare
notes and exchange inquiries.
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Preface

Life is movement. The world strides forward and bends
backward. Thus man goes on building and breaking. His
civilization is every now and then on the swing. All the time
human values undergo renewal. .

Diverse is the motion and varied is its behaviour. When,
however, the move is inward, when life looks at itself and
turns its insight on the indwelling spirit, then religion is on
way. The quest, then, is of the finite for the Infinite.

And why is this quest ? The finite finds its own power
little and limited ; its own conquests short-lived and insecure.
All that it has is fleeting, nothing is final. Comparably, man
finds that the Power that runs the universe is solemn and
sublime. To be secure and fortified, then, man yearns after
an understandable relation with the Infinite. Impelied by
doubt and discontent about his own limitations, man throws
himself prostrate before the Supreme power. Submission
from fear and friction is gloomy ; there is a glow of joy only
when the heart puts in faith and pours out love. This is just
how religion of love is grown and goes to work on sweetening
life, '

Indeed, knowledge of God is no more than a means ; the
end is love, while the beginning is awe. When forms multiply
and hypocrisy manipulates, religion gives way ; when grace
and goodness prevails religion comes into vigour.

The great religion of Christianity as well as Islam arose

“at a definite period of history. Likewise, each had its Divine

Founder : the Son of God and the Messenger of God. And
fixed at this foundation, each has remained the sole and
invariable inspiration all along for millions of its followers.
Of courséd, complexities arose in the course of time. School-
men appeared to answer doubts and resolve disputes.
Nevertheless, each has remained the one unfailing light for
the faithful, linking the whole past and the future of the
given values.
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Not quite so with the Chinese and the Indian religions.
In both countries religion appeared at no known point of
time. And no single human authority promulgated a parti-
cular faith that held sway over the whole country, nor had ‘
any human-divine arisen right at the very beginning. In that
shadowy era, various priests and literati, sages and wise men
laid the foundation of the varied and variegated beliefs in
- India, as'in China. The earliest seers of the Veda sang hymns
as it were in a chorus. Thus Hindu religion came into
existence at a dim indefinite past and happened to'grow up as
a big banyan tree, with ever-renewing roots and over-
spreading branches.

No divine definer of faith had sprung up here before
Krsna of the Gitd. And it was He who introduced Himself as
the incarnation of God, even as God Himself. Incarnatlons
have followed since.

Visions alter at varying angles, as age after age religious
outlook changes scales to find new view-points, new
objectives. So, now comes Dada. He comes in response to -
the unspoken w1shes of an otherwise noisy time.

There has been no thinker nor any thought that has no
challenge to face. Having had this in view, each of our Six
Schools of Philosophy, with its ancient tools of reasoning,
laid down : what it was for and what it stood against.
Impelled by a fine sense of intellectual trial, each framed its
point of view : “Now the critigue on Yoga”, “Now the
enquiry into rrghteousness” “Now, then, there is the enquiry
into Brahma”, With this traditional guide-board, I may have
leave to begin: Now an enguiry about Dada. Here is,
accordingly, an attempt to analyse : how the stage has been
set for Dadaji, how he means to lead men out of the jungle of
dogmas and how does he lay out the way to happiness that
does not wane.

An ardent enquiry has been at the back of each School in
its own way. Indeed, passion for proof that may take one
beyond doubt has ever been the very soul of mental activity.
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‘As Whitehead in his profound way affirms: “All earnest
inquiry is a movemert of thought.” B

- Men feel -uneasy when taken along an altogether un-
acquainted path. They like to get on from the partlyknownto
the partly unknown. That is why Lord Kréna chose to take
up some familiar old foundations: Samkhya, Yoga and
Vedanta and moved out to the new goal of the Gita, that has
nevertheless beén hailed as acharmingly original lead by men
of all ages, In much the same manner, Dadaji talks of the
old Indian disciplines as of well as of fairly familiar western
philosophies and recent sciences. Thus he squarely meets
the modern man’s queries, and all the same heé strikes as
distinctly ©original. :

Dadaji comes right along the line of Kréna, and like Him
he radically remoulds the old into new values, And, 2 god-
man - that he is, the light that. he holds naturally turns
Godward. S

When he first met Dadaji, Radhakrishnan exclaimed in
delight : “My eyes are awakened.” There can possibly be no
more telling tribute, coming as it does from -none less than
‘Radhakrishnan himself. Indeed, Dadaji is,.to borrow a reveal-
ing word from John Dewey, a “Director of soul-life.” Verily
he is a supreme master who setsthe mind and the soul of man
in meaningful movemeént. The chariot of the Sungod is nowise
at’ rest and always in motion. Its wheels are ever on the
move, all the while throwing out energy, light and vision,
laying out for man his approach to a radiant end.

A movement of the kind made by Dadaji is one of
remaking the mind, of moulding the inner man. As such, any
account of it can hardly be exact and accurate. An enlight-
enment made of mingled shadow and sunshine is bound to be
imprecise and pretty impalpable. The worst of it: no such
narrative can cater to semsation. Yet, search for sensation
has been a modern craze. Therefore, men nowadays are so
much attracted by miracles. Dadaji has quite a lot- of that
too, and of unusually astonishing quality. But he calls these
just casual. o ' '
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A miracle is a play of power and as such a big value.
However, it is really good in so far as it is benign and
.benevolent, above any showmanship or selfism. An estimable
miracle may well be comparable to gold. Even then, sunnier
-and sweeter than mere power is love and bliss, compassion
and succour. Howevermuch precious, gold is after all a
metal imbedded in the womb of the earth, while, with all
their homely quality, water and crop, flower and fruit make
-the honey and beauty of life, as they sprout with an innate
force from the heart of the mother earth for her dear
children. Power is of great consequence but love wields a
holier glory and a greater majesty.

The unbodied God is the same as a bodied god. But it is
only in the matter of redeeming man that the one acts
through the other. In so acting, however, the deputed god-
man, identical with God, dives into the mystic retreat of
man’s indwelling spirit and gently awakens it. Here, then, is
a movement to bring life into bloom, to open the petals of
man’s lotus-heart at the dewy touch of the dawning -twilight,
to unfurl the flag of love and belief on-man’s long march to
perpetual bliss. The creative urge does not end here and
now. It moves on from age to age in ever new manifestations
to meet the varying faiths of the altering times.

And in this performance it is better not to seek sensation.
‘This is a work that calls for an environment of -serenity and
stillness. This is 2 work that goes on only deep at the root.
Unseen in its underground workshop, the root runs the
machinery to produce life. force. Only in our outer region
the result is visible. There we see the splendour of sprouting,
the glory of foliage, the marvel of the flower and the whole-
someness of the fruit. Just so, in the tranquility of the soul
the ‘music of the union of God and man keeps delicately
ringing. "Our ear of the inner mind has to be tuned to this
inarticulate melody, audible at rare moments of inward
communion. '

March 27, 1975. Atulananda Chakrabarti
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1 Now About Dada

Times are crammed with tumult and terror. All the while
men now live in misery or in fear of it. Qur days quiver with
nervous hopes and nights lour with bad dreams. ‘

We are too often at cross with our fellowmen. We com-
plain of our neighbour’s heartlessness. We are alarmed at
the intelligence of our colleagues. Often we are agreeable to
go wrong ; at-the same time, we feel annoyed that others are
not good. Yet we are all, more or less equally, too impatient

_to wait for reward in heaven.

We are fright\ened by galloping markets as much as by
multiple corruption. State-craft is daily becoming more
malign and menacing. We swear against atomic war and pre-
pare for it nervously, while the worst fear is : who may be
the first to begin and befool the rest.

Our modern world is war-conditioned. Class war, racial
war, national war, diplomatic war-—all varieties of it are
rumbling around. Even while little is seen on the surface,
cold war is creeping all along. Peace appears to be uneasily
seated on a smoky pike of multiplying arms. '

Religion may halt the growth of evil and the race for kill-
ing. But it does not. For, we are either shy or cynic.

Religion is a matter of the spirit. "It is a relation between
man and his Maker, through whom all men have a common
origin. Cordiality should spring from the sense of this
oneness. But we are too quick to discover manyness. We raise
walls and partition soul: The correct outlook should be :
when all are one, who hates whom ? But we love to hate. We
forget the love of God. If we can gain the vision of God as
the source of abiding good, all would come out well. It is a
big “if’. Even so, religion remains the one power that ca
resolve conflicts. R



2 THE DADA MOVEMENT

And strangest of all, there are conflicts over religion itself.
And these have been often mortal. This is the greatest irony :
religion which unveils the meaning of man has made mortal
fun of life. This has been 2 most cruel calamity, a most ill-
fated failure, a most fatal fall from grace.

But how and why ? A plain answer has been plainly put:

Lt is sometimes urged that while psychological
expenences rationalised by scignce are more or
less uniform for alt observers, the data for
‘philosophy. of religion are dlverse and discordant,
- Stones age hard and the sky is blue for all. But
God is Buddha to some and Christ to some others.

—Radhakrishnan, Indian Philasaphp.

‘So, religion has largely failed to deliver peace and union. K
has retired, leaving the arena to politics. But with politics,
peace has been only an interlude between wars. For, as i
‘waorks, ‘there is moze rhetorics than science.in political deals.

_Palitics, however, made a. good beginning. It appeared
with a programme of giving individuals, in a tribal cemmur
nity, a sense of ynity. In the beginning, people lived together
without a sense of togetherness. They batiled among them.
selves. As desire for peace grew, they. formed saciety, whose
conduct was guided by an unwrittep contract. Then, as the
State grew up, it formed government, framedlaws, and raised
army to coerce people to behave.

Politics. applies force to secure order. But when force can-
not cantrol itself, it breeds chaos. Vast dissolutions of ancient
beliefs marked ‘the rise of power politics. Religion was 5e~
jested with a cynic admiration that it was a golden legend.
~ Sooh war became the character, even virtue, of the State.
A king (or government) would go to war with another, break-
ing at will the bond of man as easily as we break eggs on ous
breakfast table. Then States forged alliances, with a view to
wage collective wars.

. Seldom we upite for a harmlessorharmonious action. More
readily we unite against others, for the sake of enlarging -
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power. A political unity is only a facade, behind which is
massed the army. Politics .draws up diplomatic alliances,
often as a threat to the nen-allied. Power engineering has its
fatal fascination. ‘
Collective selfishness does not serve the society any mote
 than individual selfishness. It takes pretty short time to
vitiate a good motive. Take, for example, man’s love of free-
dom. Qne view of it is freedom from want. Sense of want is
elastic. Quite soon it outsteps its normal or moral bounds.
An trony trails behind the sensation of amassing more money
than others have. That way, wealth is embroidered with
blood. ‘ 4 ' ' '
At last came in science, with its wonder and radiance, to
recover the majesty of truth. It set out to find facts about the
patural and physical construction of the world. Anyway, it
has made the modern world that captivates us and fills us
-with- reasonable pride. It is concerned with mysteries of the
ereated universe, not of the Creator. |
‘Matter and motion have been studied along a wide range
—from Newtonian phbysics to the theories of Relativity and
of Quantust Mechanics.. Yet the bhigh ones among scientists
fave refused to be blind materialists. They recognise the ele-
ment of the unknown behind matter. Commenting on the
mystery of the electron, Sir Arthur Eddington has the awaze-
" ness ;: “Something unknown  is doing what we don’t kmow
-what.” \
Generally speaking, science leaves God alone. It is we
ordinary folk who, in the name of science, take pleasure to
dethrone God. Also, the master minds in theology, of East
and West, do not quarrel. Eckhart and Aquinas largely agree
with Aruni and Yajnavalkya. Only we vain moderns look at
faith with a wide smile, while Buddhism and Tabism were
friendly. , »
Science has been the symbol of free thinking. It has mo
regret when a mew theory replaces-an old one, for it does not
. meyard any finding as iefallible. A scientist goes ahead ; he
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looks forward. The Veda and the Upanifad long maintained
this love for new ideas and ideals. . L

When brahminic priesthood was consolidated, it came to
be considered profane to doubt or discount an old text, which .
was held as invariable (sanatana). Firm belief is good ; not so,
when it has become invalid. This was also the case with the
Bible.

In science, right from the start till today, the search for
truth goes on freely. And science has no sect. It is accepted
by and acceptable to all who care to enquire. Comparably,
religion guards its frontiers. ‘

 In spite of all that sweet liberality and freedom of thought,
scientists do sell themselves to politicians or to the State.
Openheimer might have burst into a spiritual ecstasy over
the first test of his atom bomb, but it is the Pentagon that
controls nuclear experiments and issues directives. Obviously,
scientific experiments are not self-supporting. So, when
science has to sell itself, it loses character. The pathos isthat
science makes itself available for releasing horror and
hysteria of destruction. Politics and science work upon man’s
mind with the fear of their power. The fear of God may be
the only antidote ; but their glamour makes religion no more
respectable. Yogic rites have recently gained prestige. That
is only because pleasure-hunters and drug-addicts, weary
without sleep, have found relief. :

On the whole, science is honoured as the source and sym-
bol of power. Industry and technology have opened out vast
opportunities for material comfort and delight. Even that is a
minor issue. The initial attraction is that science creates the
impredsion of omnipotence. This command makes science
adorable. It rules the earth and the sky, it moulds man’s life
and leisure. Man, tempted by its omnipotence, takes it to be
an attribute of God. Temptation is punishable. It has been
at the root of man’s first fall. So, progress through science
has been perverted. What, however, is indeed progressive is

~grief and greed, malice and mischief, hatred and hypocrisy.



. NOW ABOUT DADA 5

All promises are drowned in the torrents of bitter tears.
Clouds of chaos have overcast the whole horizon.

The stifled cry of the misled humanity is becoming louder
_ and more audible. The main, major and masterly lead should
be the lead back to faith and reverence for the divine. A calm,
clean and kindly view of man and his inner life will show
man’s truth about his “coming from God who is our home”,
and that in turn will unfold human oneness. The law of union
is the call of the spirit. This sense of union is the only force
that can halt men from going to war with one another, partly
by the logic of this relation and largely by the perception
that God is. Mere inference gives no assurance. The vision of
God is obscure when forms spread wide. And then, evil
overtakes society. '

Whenever evil mounts up too high, God has no other way
than to come among men for their rescue. Even His creation,
it seems, has to be repaired from time to time. He then
revives the force of life, the value of virtue and the vision of
bliss. This is the Hindu belief, set forth by Lord Krsna :

I come to birth by my own power (maya). Whenever
the law fails and lawlessness.uprises, then do I bring
myself, O Bharata, to bodied birth. For the protection
of the pious, for the destruction of the impious, and
for the establishment of righteousness, I come into
‘being from age to age.

—Gitﬁ, IV, 6'8'

The doctrine of Incarnation is also there in the New Testa~
ment (St. Paul and St. John). Ancient Hebrew belief has no
trace of it.”Jesus was full of compassion. “The Lord God
of Israel,” on the other hand, was “a jealous God.” God of
the New Testament was moved by love to become a man in
the person of Nazareth. His incarnation, however, was “the
only one”. Christ was the “only begotten son of God”.
Jesus’s declaration is the foundation of the Christian faith ;

t“As he came up out of the river he saweth heavens-
parted above him and the spirit descending like a
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"dove towards him ; and he heard 2 voice saying—
Thou art my beloved Son, I have chosen thee.”

Also~and that is noteworthy.- Jesus is a historic person,

_ The Hindu belief makes room for numerous incarnations
(Srimadbhagvat). Periodieal incarpation, however, admits of
@ elause that every incarnation (Avatara) is “the only one” of
his age (Yuga). But even this is net strictly observed. Rama
and Paraurima appeared in a same cycle. And what is even
more confounding is that the two divine beings held a duel.
In Homeric poems, it is amusing to note, Apollo nearly came
to blows with Athena, and they were first class Greek
deities 1

Be that as it may, evil survives well enough. Jesus could
not bring the kingdom of heaven on earth. Buddha did not
succeed in annihilating sorrows. Rama courted a dismal end.
And K;éﬁé', the main Avatara and the author of the incar-
nation thesis, in a way failed to “establish righteousness”.
After the Kurukshetra war, no kingdom of any substance
was set up. A blank darkness followed for a few centuries.

In spite of all that, descent of god-man .on earthhas a good
logic, and a great moral. [t has been a moving idea and a
rousing ideal. In fine, the belief that grows behind this is :
Divine love all the time flows for man.

In any case, the thought is heartening that Man and God
get together. It gives an ever new tone to our life and an
ever new life to our faith.

There is little sense in saying that God is not real because
our eyes do not see Him. Who among men of science has seen
the electron and who will not admit that it does its work
really 7+ As Radhakrishnan observes: “The God of our
imagination may be as real as the electron but it is not
necessarily the reality which we immediately apprehend.”
God does not live in a mythical heaven. Into His Kingdom
man can enter, and in His presence he can stand. By
“interior illumination” He is seen; that happens, when He
gives us the eye.
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Body and mind make one whole. Eye and mind see to~
gether. But mind is largely based on the activity of the brain ;
if and when mind transcends body it is distilled into spirit,
which sees what mind does not or cannot see. Something:
psychological and something metaphysical combine to make
& larger vision, When mind is refined and empowered to
reflect on the object to be seen or known, the vision is am~
plified and clarified. Even then a large tract of consciousness
Hes along the vague borderland of perception. '

An embodied God is rare, not unreal. - God becomes one:
of His creatures, for love of His creation compels Him to be
with us and for us. For what else did He create ?

" «“My child, the King loves you, he is coming himself.”
' —Tagore, Post Office.

An embodied God is here and now again among us, to
meet us and our need. Qur cause has moved Him to come to-
us. It is He who wants us. The relation is one of love and .
affection, with no formal obligation on our part. And he can
tender service who only loves to serve, knows what is to be
done and how it can be done. The call is to affection from
above and faith from below.

The one who has now come names himself: DADA—an
elder brother, fatherly as an elder, friendly as a brother, in
all, closely communicable. All that makes us more fellow-
men than followers., That makes him an eager companion o
his fellow-~travellers.

The relation between God and man, in the Vedic belief, is
that of father and sons : you are our father—pitd nohsi ; give
us the sense that you are our father—pitd no todhi. Kréna in
the Gita reduces this relation from love and awe to love and
liberty,-as when he holds Arjuna as his dear friend : sakha, as
sharing a common mind. To this cordiality another fine twist,
4 fecling of family tie, is added, as when the relation is
between a Dada and his younger brethren_r.v'erily, a shared:
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family fraternity that brethren do have with the brother and
among themselves. ‘

His name is Sri- Amiya Roy Chowdhury He llves a
homely life, in a rather modest house in Calcutta. He asks
nothing, takes nothing, even so, he gives nothing-—no promise
to anyone for prosperity, far less, salvatign ; he runs no

__business of saving soul, which is no medium of merchandise,

You do not need, Dada says, a middle-man to take you to
God. In His own way, God is waiting for you, eager to bide
His tryst with you. You have only to have a yearning after
Him, to feel a nearness to Him. All that is by no means that
easy. Yet, an elaborate worship is' impossible in these
times of stress and strain. Cut down forms. Simply take
God’s name, as often as you may and listen to the rhythm of
the name in your heart. Only do not deceive yourself : that
is easier than deceiving others. And in good faith carry on
your worldly work. As Carlyle puts it : “The universe is an
infinite conjugation of the verb to do.” ‘

‘ Dada warns not to go in for Guru. To warn an orthodox
‘to do without a Guru and a Guru to wind up his trade is as
offensive: as it is explosive.: He has thrown a stone at the
bee-hive. And thus he has raised bouts of unclean cliques
against himself. However, he leaves detractors to God’s
mercy while in tranquility he prays. Prayer, he says, should
be without noise.

. Dada asks his brethren to ke¢p away from Guru, the
minister who appoints himself to conduct- services of worship
on behalf of devotees. . As such, a devotee ought to feel free

| to personglly worship his deity. Accordingly, an initial work
for him has been to release the great god Narayana from the
grip of the high priest and instal him as the divinity with
‘whom direct communion of heart must be made. The god
-of the people must come out for the people and be with the
-people, in order that the priestly mtermedxary may be dispen-~
sed with. ,
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Men interested in religious commerce have been up and
doing to misinterpret this message of freedom. The manu-
facturers of fetters go about accusing Dada of his free per-
formance of Satya-Nardayana piija. No wonder. No one can
get away who tells a challenging truth. Be he Kréina or
Christ, Socrates or ‘Galileo. Truth is exacting and expensive.
Its price has to be paidin full. No great one can escape
false accusation. A saintly person is rather known by the
infamy hurled against him. Detractors, in a way, reveal the
divine man. History’s high souls have ever been slandered.
As Emerson has noted : ' '

Pythagoras was misunderstood, Socrates was mis-
understood, Jesus was misunderstood. To be mis-
understood is to be great.

So, conspiracy ' against goodness is common. In our
-country, this ungracious art has been unfailingly at work,
particularly inspired by priest craft that has cast a wide
enough net over the simple folk. That is easy, for the un-
knowing men are apt to take bondage for bliss. The irony is
that it chokes the very springs of true faith. Thus life goes
out of religion. And dead forms with their deadly stink keep
the social air foul From time to time reformers arise :
Raja Rammohun Roy, Pandit Vidyasagar, Swami Dayanand,
Swami Vivekananda—in recent times, and there have been
tearing priestly campaigns against them. The guardians of
the misguided are ever in form. ‘

Nor are detractors of virtue inactive today. They are up
against Dadaji. He has appeared at the call of divine life to
blow fresh air into faith. They are too eager to distort the
mystic method of his novel worship of the Supreme Spirit—
Sri Sri SatyaNardyana. While they slander there are others
‘who cannot resist hi§ call ; for, the good men and true, the
intelligent and the inspired find their heart’s delight in the new
free worship. The Hon: Mr.R. M. Kantawala, Chief Justice of
the Bombay High Court, is only one among the good many-
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who have received refreshing enlightenment from Dadaji. T
may here recount the report of Shrimati Sumati Morarji, of
the Scindia Steam Navigation, in her own words that have a
ring of rare perception :

Dadaji was gracious enough to oblige me by his
sacred visit to my residence at Juhu on 11th Dec. *72,

He was to perform Sri Sri Satyanarayana on this
occasmn, a phenomenon that is commonly termed as
puja, though in reality, it is something above and be~
yond the realm of the rationalist world,

Dadaji on the very introduction asserted that no .
mortal can be a Guru. The Guru isthe Supreme Lord
or Sri Sri Satyanarayana Himself—Omnipotent,
Omniscient, All-pervadmg and Eternal. Every human
being is potently divine.

Only wearing a saree of mine round his waist, Dadaji
went inside the next room and confined himself there
for half an hour. There was just a photograph of
Sri Sri Satyanarayana and a vessel filled with cocoanut -
water in that room, When Dadaji came out, the room
became choked with the fumes of strong divine pet-
fume ; fragrant water was sprinkled all over the dry
floor from nowhere ; thick drops of honey covered
the glass of the photograph; and, last of all, the
cocoanut water had been transformed into condensed
ksheer Charanamrita . . ..

‘Ever since he graced me, I have been seeing him in
person, blessing me at dead of night at my residence,
while from our so-called realistic point of view, he is
in deep slumber at Mr. Abhi Bhattacharya’s residence.
Is it an illusion, or a maglc or miracle ? Is it also
extraneous ?

Dadaji has no math or asrama ; for, he scoffs at it,
To him the human body is the asrama and Nature is
its mohant. Countless offers of money in lakhs for
erecting asramas have been spurned by him with
genial grace and equanimity —-poss1bly the greatest
miracle in the modern corruption-ridden world,

i— The Call Divine, 1.12.73.

Shrimati Morarji here points-to the finestfact about Dada ®
his perfect datachment. Again, miracles or revelations of
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supernatural phenomena, &s quoted above, are but “extra~
neous™, as Dada himself gives them no seriousness. Her
statement is borne out by philosophy, ancient and modern,
That every being is divine is comparable to the saying of
Rimainuja that man is a part of God : tadarmfa jivasamjnaka.

Particularly, her observation about miracle has a formida-
ble philosophical background ; science as well lends support
to jt. The Upanisad and Samkara (Commentator) are not
glone in saying that an illusion is behind reality, The Gita
(VII, 14) also says: “It is by My power of divine illusion”
that I bring forth the creation. Sir James Jeans affirms ; “The
stuff of the world is mind stuff,” In trying “to reach a bough
in the forest,” Eddington says, “one’s hand closed on nothing-
ness.” Philosopher F. H Bradley, who goes a long way
with Sarmkara, says: “There is no reality at all anywhere
except in appearance, and in our appearance we can discaver
the main nature of reality”. (dpzearance And Redlity, p. 487).

By -itself, a miracle is neither fun nor fancy, if it springs
from a -pure motive. The great schoolman, St. Thomas
Aquinas is of opinion that a miracle does not violate nature.
Ft is a eause of nature in supernatural way through a special
act of creative power. If the fate of the finite being is to be
dependent on God’s will, miraculous acts, he argues, are no
less natural than non-miraculous ones.

_ Can fact displace or replace faith ? And is reason the last
word ? Have not the learned, by the weapon of reason, cut
through one another’s conclusions? Anyway, is reason
everything all the time ? All questions considered, we may for
a while ljsten to Pascal : “Youlose nothing by belief in God.”
(Thoughts) As spiritual science cannot be mathematically
exact it is bound to be a string of ambiguous yes and no.

There always and everywhere are critics who refuse to be
chastened, Dada has to have his share of injustice - at their
hands. They complain that his motive is to colleet followers,
Grant it. But he employs no spiritual stunts ; on the contfary,
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he is opposed to these. Anyway, to gain followers for a good
cause in a clean way has the sanction of the Gitd ;: Carry on
your work of service to the people—lokasamgraham. (I11,20)
This service is an act of friendliness for all—sarvabhita
suhrdanam (V, 29). Cleverer critics pose as wishing Dada
well and pretend to lament that he has been wasting his
power of the spirit—bibhuti—by attracting people with show
of miracles. They may well do without this anxiety, for he
runs no such risk, for Krsnsa says to Arjuna: a doer of real
good to others has no reason to undergo ruin of any kind ¢
na hi kalyanakrt kascid durgatirh tata gacchet. (V1, 40)

Ruin cannot touch a God-man until and unless he himself
chooses to bring it about as a plot of mystery closing his own
drama. We have no eyes to see that far. As far as the view is
open, his path is sirewn with goodness to his brethren.
Directly along the lineage of Krsna, the descent of Dada
comes about. It is the pressure of the human need of today
that has thrown him up here. That is Krsna’s scheme of
appearing at certain eras of impending human urgency.

In his boyhood, Dada used to be Krsna-intoxicated. A song
or even a strain of it on Krsina (Hari) would enrapture him,
keeping him forgetful of everything at the time. He was a
mystic from the beginning, in the sense Dr. W. R. Inge held
that “Mysticism is pure religion.” It is pure inasmuch as it is
free from forms, obeys no sacrament and is absorbed in
direct communion with the Spirit or God.

A God-man is born with his full gifts. He has not to
prepare lessons. At an age of about ten, Dada went out
roaming in the Himalaya that abounds in ascetics of great
ment They dwell in its far away recesses. There, among
others, hesmet Santdas, the renowned pupil of the famed yogi,
Ramdas Kathia Baba. Dada himself has never been a furious
practitioner of austerities.

To propitiate deity by self-torture makes no sense. By
fotal unconcern about creature comforts the grace of deity
may be earned for fulfilment only of material ambitions.
But illumination ~of self can come only through absorbed
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meditation. Unearthly bliss results from spiritual contempla-
tion. The Chandogya = Upanitad says: tapasi brahma
is a process of getting an answer to an intellectual question,
a spiritual problem. Taza is intense contemplation, which,
when highly strung, generates a.certain heat in the temple of
the head. Not by self-torture, but by self-culture an answer
for a bafiling question is found.

Nor is Dada at any time pouring over ‘the §istras .day and
night. But he has a strange access to them. At any time of
disputation with the mighties, he picks up these from no-
where, it seems ; Torrents of scriptural texts flow from him
while disputants gladly submit in profound reverence. The
other day, in Madras, the citadel of Sanskrit learning, he
confronted that monument of ancient erudition, the venerable
Mahamahopadhyaya Srinivasan, It was then reported in
the press : Srinivasan saw in the person of Dada the image of
Vistiu, and in rhapsody he recited hymns presently made,
by way of offering his submission.. As Swami Vivekananda
has said, ‘We can see God only as we see His special
incarnations —avatirs —who bear human appearance, who
are human divines.”

Srinivasan’s mind at the moment and in that high-strung
perception resembled that of Arjuna who, troubled by the
Lord’s world-image —viévariizam (in Jean Paul Richter’s phrase,
“persecution of the infinite’’)—appealed that Kréna might now
graciously appear in his original form of Visau :

I wish to see Thee even as before with thy crown, and
mace and disc in Thy hand, Assume Thy four armed

shape, O Thou of a thousand arms and of universal
form. '

__Gita, XI, 46.

A particular individual, screened for a special view, may
gain the sight of Dadaji in his divine form. Even a vast crowd,
as it happened at a rally in Bombay where saints like Sachcha-
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‘baba and his colleagues paid homage to Dadaji, visioned him
in his divinely : hightened stature, bathed in a refulgemt
splendour of holiness.

.Usualily Dadaji does not sit high in glory. He is a man of
plain manper with a noble bearing, -Indeed, his amiable
ordinariness makes him so extraordinary.

No wonder that Dada wins. The real wonder is that
he leaves the conquered great ones fully free, claiming no
loyalty. The dividends of his triumphs he leaves wholly to
his community of brethren. His sole interest is: May the
misery of the mind lessea and the good of men angment.

I might have leave to recount my owm experience. The
far-famed scientist, Prof. S.N. Bose one day asked me ; “There
is a Tathagata somewhere in your locality. Do you know
+him or have you seen him ?’ Isaid : “I had heard of him ;
some time ago J had been to him.” I looked up to the
-professor, but spoke no more, finding him in a‘meditative
spell, brief though. Religion has problems; science too has
not a few. The desire to know, however much different may
be the process, is shared between science and religiod, and at
certain still hours they exchange questions and compare
answers. ,

When Dickens wrote : “¥t was the best of times, it was the
-worst of timres,” he had little fear that the near end of the
20th century would be packed with far worse paradoxes.

- Now we have Whitmans, Sartres and Rutherfords. Innumer-
able masters have illumined our world with sublime lights.
Yet forces of evil furiously prevail. All glory is nearly
eclipsed, all moral magnificence has been overshadowed.
Dark ahd desolate power-politics grip mankind today.
Human refinement had never before been so lamentably cast
.into the shade. Now is the time for god-men to appear and
radiate.

Whoever has attended Dada’s durbar at his Calcutta resi-
dence in recent months have often heard his prophetic was-
‘aings of the comiag catastrophe. His words burn with base
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truth, his eyes glisten with tearful compassion for humanity,
and while his voice quavers with loving kindness, he entreats :
“Da not act as your own enemy.”

‘Noted scientists at home and from abroad visit Dada, They
come for enquiry as well asfrom curiosity. He has tender
interest in science and men of science whom he holds as vota-
ries' of truth; also, he believes, science has its full share in
mysteries, much as religion has.

Science seeks to “‘explain® the laws of Nature, i persua-
des the world of matter to give out its secrets. Often the reve-
lation is that matter is but finely spun mysteries: the nrys-
teries of the electron, for example ; or that, this space is mot
real but imaginary. What seems to be physical realities are
found to have no such material content ; and under the im-
pact of such surprises, man has now radically revised his
sense of “the world of fact”. Selid matter has in 3 way vami-
shed, inasmuch as it is less directly tangible. What exists is
only energy. Electron Field quanta have emergy and also
other attributes including mass. Mathematical physics has no
business with concrete things ;. it deals with ideas.

The concept of matter is generalized ; it is no longer
limited in useto describe lumps one can see and touch, though
such lumps still remain one aspect of matter. In this context,
materialism would mean the possibility (or hope) of const-
ructing more and more far-reaching models to describe all
the observed phenomena without invoking divine interven-
tion to supplement, from time to time, a system of well-
established laws. That such laws or concepts may appear to
be highly complex and abstract is not an obstacle. The mathe- -
matical formulation of the models is not in conflict with a
«materialistic”” point of view. From such a point of view the
postulate of an all-powerful creator, which <“explains”
absolutely everything at once is not false but simply devoid
of content, just because it is not falsifiable. The strictly
matesialistic paint of view is, of course, not impased by
science and is not obligatory for a scientist. Indeed, many of
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the most eminent scientists feel the necessity of one typé or
another of fundamental faith. ‘ o
Atom, originally in Greek, meant an “indivisible” thing:

Now, it is known to be divisible into particles of electricity.
‘Electrons and protons, for example, of course, have electro-
magnetic. interactions, as also other interactions. Electro~
magnetic properties are only one of their properties. To
bombard an atom is only to destroy its electrical balance.
The process shows: a fair number of electrons (negative
electricity) whirls around a few protons (positive electricity)
‘which supply nuclear focus. “The real atom”, says Edding-
ton, “contains something which has not entered into the mind
of man to conceive”. It is, in terms of the Upanisad, ultra-
minute, finer thap the finest atom :'anoraniyan.

© Vedanta and nuclear physics talk much alike. Take, for
example, Heisenberg’s observation :

Light and matter are both single entities, and the
apparent duality arises in the limitations of our lan-
guage . . . . Furthermore, it is very difficult to modify
our language so that it will be able to describe these
atomic processes, for words can only describe things
of which ‘we can form mental pictures, and this abi-
lity, too, is a result of daily experience. Fortunately,
mathematics is not subject to this limitation.

Ages ago, the Upaniad was aware of the incompetence
of word : “Whence words return along with the mind, not
attaining It ; he who knows that bliss of Brahman fears not
from anything at all.” (Tait. Up., II, iv, 1) Here, however,
the point clearly is that—as Dada often emphasises — words
do not find God ; nevertheless, God’s bliss is gained ; that is
the significance of the text of the Upanisad just quoted.

The advantage of mathematics is that it talks in symbols,
not in words. However, that science- cannot still definitely
answer all its questions is not its limitation ; that only proves
that science does not deal in finality but all the while is ready
for 4 new vision, an ever new vision, of truth.
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Modermn science ltas taken the lend to & jouthey whkowt
an end. When Newton’s Law of Gravitation was backduted
by Einstein’s kaw of Relativity, no one felt that one defeated
another ; the feeling that prevailed was that all were glad
that here was a new conquest of truth. The new law is built
on the startling foundation that time and space are relative,.
that matter, time and space make a unified factor. And ether
has been dematerialized.

- The latest so far is Max Planck’s Quantum Theory. The:
older notion that electron in motion starts in an unbrokem
wave is rejected on the evidence that the behaviour of motion
is ““determined by no laws”. Nature acts naturally, so to say,
inasmuch 48 it is not obliged to obey any “causdl ceftdinty”,
since atoms of energy are released in a ‘quantum’ 1.¢. in &
tiny ‘palse’ of radiation or ‘jeérk’ of energy.

Science cannot say what is the nature of mattet, whwh
yet unknowable. All that it studies is the structure of nature.
Newton’s apple still falls to the ground, while Einstein’s
four-dimensional universe runs its course. However,
it is physics, concérned with physical univeérse, that has
undertaken to teach us that eur dear world is not a solid,
sombre, substantial physical fact, such as had been hitherto
taken for granted. But then, the great beauty is- that science
takes nothing for granted.

Engaged in religious search for truth, science has nothing
to do with the religion of faith. But, now understandably,
the old non.alignment between materialism and  spisituatism,
between physics and metaphysics, has given way to ap
amiable tolerance. As Sartre observes : “The philosopher in
quest of thought must question the established sciences in
order to derive it.from theny as the condition of their possibi-
lity”’. (Being And Nethingness, p. xxxiii). _ ’

God-seekers and atom-breakers sow go a parallel way, it
appears. No less than religion, science: is full of mysteries,
though the concept of a creator is-not the: official concern of
science; which rests:on preof. Fhe substance of our warld is

DM—2
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. unseeable, but we cannot say that time-space continuum is an
illusion. -‘Heisenberg again : : .

To mold our thoughts and language to agree with the
observed facts of atomic physics is  a very difficult
task, as it was in the case of the relativity theory. In
the case of the latter, it proved advantageousto return
-to the older philosophical discussions of the problems
of space and time. In the same way it is now profi-
table to review the fundamental discussions, so im-
portant for epistemology, of the difficulty of separa-
ting the subjective and objective aspects of the world.
Many of the abstractions that are characteristic of
modern theoretical physics are to be found discussed
in the philosophy of past centuries. .

Thinking activity rests on or springs from freedom. No
wonder that men of science are free to be drawn by the
‘beauty of the impalpable. Answers to questions‘ about Nature

open up wings to suggestions about Spirit :

The cosmic religious experience is the strongest and
noblest mainspring of scientific research. My religion-
consists of a humble admiration of the illimitable.
superior spirit, who reveals Himself in the slight
details we are able to perceive with our frail and fee-
ble minds. That deeply emotional conviction of the
‘presence of a superior reasoning power, which is
revealed in the incomprehensible universe, forms my
idea of God. :

—The Universefand.;Dr. Einstein,
by Lincoln Barnett, p. 95.

The superior spirit is revealed to seekers of truth. It may
be interesting to compare here that Kant rejected all proofs
provided by “speculative "reason”, while he.firmly believed
and assefted that ‘“practical reason” should compel us to
postulate the existence of God. Indeed, the natural and the
supernatural have a way of getting blended.

There should be no reason to mix up the Dada movement
of India with “Dadaism” or “Dadaist movement”, of the
West. Beyond just having a one name or word ‘Dada’, there
is little in common between the two ; for the meaning is al-
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together different. Here ‘Dada’ means ‘elder brother’ ; there
it is a Prench word for ‘a wooden horse’. In despair over
World War I, a group of intellectuals planned antj-aesthetic
activities - against all existing ethical and artistic standards.
They seized upon a ‘“‘nonsense-sounding” French word for
‘hobby-horse’ to symbolize ' a mhlhstxc variety of revolt
against the established order.

Their protest derived inspiration in art1st1c novelties from
Tristan Tzaara and in poetics from Rimbauld, while taking
its slogan ‘destruction is also construction” from Baqunin.
Their influence—very short-lived : 1915-’22_swept across
the world from Harvard to Bonn. o ‘
 Dadaji’s message has been gaining sway over all India and
a good many centres of the world. In one aspect only—his
protest against priestly religion—his doctrine may be consi-
dered to have a kind of faint likeness with the Zurich thesis.
But what is decidedly an antithesis of the frothy impiety of
the Zurich movement is Dadaji’s solemn lead to creating a
sober, sensitive will to a spiritual reconstruction of our times.
He is wholly against any unbelief in the glory of the Spirit.
In this regard his true likeness is with Emerson who holds :
“Essence, or God, is not a relation or a part, but the whole.”
(Essays, 1, 116) God not only exists, He is all that exists. For-
getful of this, a devastating shallowness has been gaining a
renewed lease of life. It is a menace from which only god-
men can deliver humanity.

From Plato onward, all philosophers with a religious
inclination, have accepted the knowledge of the ultimate
Reality or divine presence. Schiler has put it very finely :
“Religious agnosticism is not a psychological fact, but a self-
deception.” He affirms that belief in God is natural, and
that what, however, needs to be questioned is unbelief. Ina
different style, the same conviction has been unfalteringly
expressed in the Katha Upanisad (VI, 12): The Superior Spirit
or Ultimate Reality is well beyond “the ‘reach of words,
mind and eyes,” but then, It is expressly felt and clearly
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“seen in tho inner mind, unclouded by deubt.” The emotienal
conviction, as admitted by Einstein, is etwiousl’y common to
saints as well as scientists,

" The existencs or non-existence of aa all powerful crea~
tor, producing the universe by mere wish or résolve, can nei-
ther be proved nor disproved. Pada says: why not accept
the saying of the Sruti : samkalpens asrijat }okan — God in His
supreme playfulness, by mere tesolve, has been inclined
to create the worlds, and they were created forthwith. Science
seeks laws ; its search goes on ; it may well be an ¢ndless
search, but it is a search with an open mind. Religion takesup
from where reason stops. And man is at peace within himself
when he grows “conscious of his oneness with God’s Being.”
That copsciousness, Cada says, is to be cultivated, but it is
also inset in man so that the cultivation, if easrnest, is a silent
success. Intense and austere cultivation of pure thought is the
genuine ‘tapasyd’, which is not a physical severity or tos-
tuse of the body. God is bliss. Be sure of this, Dada asks
everyone of his numerous visitors,

Afflicted by the thought that “atheism has made greater
progress than before”, Berkeley was eager to convey ‘“un-
answerable proof of the existence and immediate operation of
God.” (Philoso, hical Commentaries, Vol. I, p. 251)

Things are not any better today. In reply to a question
from the press (15.10.74) at a Calcutta reception, the Lord of
Kamakotipitha, Jagatguru Samkaracharya Jayendra Sara-
swati observed that to the lack of self-knowledge is to be
traced the reason for so: much suffesing of men of this era.
Another question: ‘There is a lot too. much of religious
instruction nowadays and too many gurus have got busy :is
‘that the’ reason of rising miserigs of . men  The Jagatguru
replied : Most gurus ate no gurus in the strict spiritual coatext,
Only such gurus as inherit the hoary traditions have got holy
mexzit. The right gurus were Sarmkara, Riminujs, Ballabha
and, Chaitanya. Perfectly true. But one may have leave to
say : the founder of a heritage was new st his time. Possibly
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anticipating such a query, he added : Of course, new guras do
come forth, such as Ramakrishna and Vivekananda. Then
again, it may be further pointed out that traditions lose their
original quality in the course of time. Indeed, Kalidasa him-
self has put it in his inimitable way —purdramityeva na sadhu
sarvam —all is not good for the mere reason that it is old.

So then, it may be appropriate to dive at the bottom of
the fact. It is that gurus, hereditary or self-made, néithér help
abr are they wanted, if the task is to communicate know-
ledge of the seif. If we may follow the first Sarkara’s view :
jiva brahmaiva naparg, that man is no other than God, we
may well accept that the self by its own divinity is good
enough ; it has no valid necessity to be guided by any outsider,
in the garb of a guru. Self-knowledge is to be had by ohe’s
own power of self-recognitioh. The proper valuation of the
self has been most forcefully stated by Sarmkara himself in
a commentary on a text of the I§a Upanisad, which delivers
the message : “That Purusa and I are one.” Samkara
comments : “I do not beg favour like a servant ; for, I am that
Purusa, encircled in Aum in the orbit of the Sun.”

That proud demand must have to be made articulate now
again with a full vigour of conviction. It is to do just this
that Dada has appeared at this age in our country, bristling
with gurus, and to urge us on to a rediscovery of the Self.

Ours is a country wheére many good old strains of mystery
and metaphysics are mingled :

He has come into this land of an hundred cross-roads.
—Tagore, Crescent Moon.

And to these cross-roads have been added, during the last
two centuries of contact with the West, its numerous sensitive
insights and lively thrills of thought,

A human-divine is never partitioned. So his background in
its proper relationship with the environments has to be
mapped out to harmonize ancient Indian spiritual withmodern
Western philosophical values, connecting all that, again, with
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brief references to science as a study of the drama of life
through the veil of matter. .

To understand and be understood, in such a complex cor-
relation, is by no means too easy. Therefore, any account
of Dada has to have a background, however sketchy, of the
broad meeting points of the classical thoughts of religions and
philosophies of the East and West, and their impact on our
science-illumined modern world.

I have an-uneasy consciousness of my incompetence to
interpret such a complex message. Yet I have undertaken to
do it, simply because I feel like doing it ; also because I hope
that a religious belief is, after all, received by a kind of trans-
mission rather than of information. This book is submitted
with no doubt that better minds will make out the meanings
where I have failed to express them.
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Arr religions in India are rooted in the Vedic lores. They:
are either allied or gpposed to the Vedicheritage. Por instance,
in evaluating any religious tenet, the Brahmasitra (III, 2,
38) gives the directive that its authority liés- in the Sruti; on
the other hand, :this authority-is a bit belittled by the Gita
(11, 53) as when it réfers to such believers as are confounded
by the Sruti (Srutibipratipannd). ‘ .

Generally speaking, all Indian religions, one way or an-

other, have a Vedic reference, often origin: It is peculiar that
. Buddha, who in many ways felt akin to the Upanisad, was '
averse to the Veda. Medieval: and modern masters—Kabir, -
Nanak, Raja Rammohan, Swami Vivekananda; Swami Daya-
nanda,—all have. their: new faiths either founded on or-
estranged from the Sruti. Even Saiva and Sikta ways of wor-
ship are remotely related to the Veda, though they strike .
out strange paths, more or less.

So then, a proper study. of the Dada movement has to
have some link; however remote, with the Vedic structure. It
is ‘with this recognition of heritage that we begin here with
an outline of the Vedic seripture —the origin as a rule of all
religious prescriptions and speculations in India.

The first troop of Aryan exodus* (in:2000 B. C. or there- .
about) was-captained by Manu. He was the grand patriarch -
of Vedic-polity. It was from his-name- that the word mdnava .
wag dgm'@d th@n meaning. chlldren of Manu,not mankind.,

* A11 prev1ous estxmates of the anthmty of the Vedlc perlod have
been outdone by the present theory of prof. Jacobi of Boun, who sup-
poses that period goes back to at Teast 4900 B, C....The Vedic literature in
any case is of consxdetably higher atmqmty than that of Greece.

o ; Lo Es —Maodpnell
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Faithful to the founding father, his retinue resolved to re-
main ever true to his principle :

Ye Gods, may we not go astray from the path laid
out by father Manu. —RYV. V111, 30, 3.

This path coo prised of the twin rule of life : sam ($anti)
and yo (yoga)-—peace and union. The new-comers not only
found a new homeland in a kindly climate : they as well
founded a sound law of life.

Be it noted here that the law-giver Manu was quite another
person who belonged to the late epic age, around 600 B.C.

He compiled what is known as the Code of Manu, which held

authority in the upper India of his time, which he had named
Aryivarta.
In contrast to manava, another category was named deva.

Both belonged to the human species. Atthat remoteage a deva:

was no unbodied being. He was as good a flesh and blood
being as was manava. The only difference was that manava re~
presented a division of man who left West Asian home and
became domiciled in India, while deva was one who retained
that trans-Indian home and-only paid flying visits to India
to look after the adventurous colonisers out of fatherly or
friendly feelmg. The native or original homeland west of
India was called div, the dweller of which was called deva.

In the course of centuries the primitive home and the old
connexions were not exactly remembered by the migrators.
As the tradition grew dim and recollections faded away, and
as physical contact was long lost and the remote genera-

tions remembered relationships only very vaguely, deva was -

supposed to be an airy being. But as always, for fatherland
an attachment, however vague,.remains. So, it continued to be
remembered with poetic fancy. Thus the transmontane
fatherland was fondly fancied to be transmundane ; and, in~
vested with mystery, it was called heaven, located above the
skies. To put it in the poet’s words : “The sky remains infinite-
ly vacant for earth there to build its heaven with dreams.””
(Tagore, Fireflies).
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In the early Vedic literature, devas were no figures of
fiction, no figments of imagination. They were the leaders and
patrons of the immigrants, who held sacrificial festivities in
honour of the benevolent guardians, much as nowadays huge
parties are thrown to welcome eminent guests and superiors’
- and regents. The Rgveda (1,22, 13)speaks of mahi dyauh,earth
and heaven, as spacious tracts. The Atharvaveda recalls the-
birthplace of our fathers : dyau is the birthplace .where ‘our
fathers’ were born— dyaurnah pita janita ngbhiratra. The Rg-
veda (III, 54, 9),pointedly informs : sarvam ekasmat jatam_-all
(manava and deva) were born of one and the same stock. Vi~
wamitra (RV. 1II, 39, 2) refers to the heritage of thought
“This in us is the ancient thought of the fathers’— sayam sanaja
pitrya dhih. The Rgveda states : “They established friendship-
with the gods.—tatpratnam sakhyam (V1, 18, 5) And, it is-
clearly stated: our fathers were humans : pitaro manusydh.
(RV.1V,1,13; VIIIL, 38, 3; VIII, 72, 8 & II; VIII, 10, 27 ;
VIIL, 7, 72.)

It may be relevant to note that the Chinese had similar
beliefs in regard to their religious life.

Yet in spite of this wealth of material the exact form.
of their religious rites is not known, nor can the
Shang pantheon be enumerated. However, the deities.
seem to have been somewhat intimate ones, chiefly
ancestors who lived in “heaven” but who would par-
ticipate in human actions, helping orhindering accord--
ing to whether they received the proper sacrifices. A
god who is familiarly termed “Emperor” and seems-
to be a sort of First Ancestor of the race is frequently
mentioned on the shell and bone inscriptions : every
kind of trouble, great or small, private disasters and
fortunes of war, are all broughtbeforehim. In addition
thefe are gods of agriculture, mountains, and rivers,
and natural elements, though it is likely that these.
too were identified with ancestors, for we read one:
interesting record which says, “Pray for rain from
Grandmother Yi.”

.= Tsui. Chi, 4 Short History of the Chinese-
Civilization, p. 29.
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Vedic ‘man and god were near relations ; fathers, sons,
ancestors, issues. The Rgveda (1; 2, 11) alludes to a goddess
wife of a'nara (man) devanyparni. It comes out even clearer
when a sage says : we know the age of our gods — devanim nu
vayam jand (RV.; 1, 72). One. who has a certain age must
have been born, and he who is born as well dies.' The idea of.
immortal gods came along the trend of theological tenets of
later times, when fathers, having been forgotten, were deified.

A brabhman and a deva were relations. The psalmists of
the Veda generally addressed a god as father. The Yajur-
veda: (XXXII, 14) puts gods and fathers together : devagaiah
pitarsca. They are recognised as kith and kin : svajati (RV,-
VII, 8-10 ; X, 27, 8) ; as well-willers (RV. I, 11, 2), as bro-
thers (RV. VIII, 72, 8) ; as friends, sakka (RV. VIII, 100 ; X,
31, 1). In a hymn to Viau, the i (seer and singer) enquires ;

. What hath become of those our ancient friendships,
- when without enmity we walked together ?—RYV,
VII, 88, 5.

A prayer to Visnu remembers the old attachment : “Such

is our kinship.” (RV. 1, 154, 5)

The language of the deva and manava was the same deva
bhasa : devim vacam ajanaynta devah (RV.; VIII, 89, II) —the
devas brought with them the divine language, their language
in the home before migration. It was called, later, Sanskrit
ie. reformed and refined, as the language for the matter of
that, any language-—underwent continual revision, recon-
struction, refinement, all’ throughout the Vedic and the
classical period from‘the Veda to the Gita. The first script
was Brihmi, derived from Brahma, which at the time meant
the Veda

Brahmans (Brahmins) were the bards of the Vedic psalms.
A great deal -of scholarship has been spent on the word
Brahman (Brahmin) : ' o

The word brahmin which is considered by Scrader to

"5 have originally meant a magtcian in the Rigveda, de-
notes at first’ “poet” “sage’ and then “‘officiating priest”
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_ or still later “a special class of priests” and this is not
questioned by Sanskrit scholars. The authors of the
Vedic Index think that the word does not mean merely
“poet” or “sage” but can in the Rigveda almost al-
ways be translated by the word “priest”, “since the
priest was of course the singer” : but they do not say

* that the original meaning wasa priest, andthat it came
to mean a “poet” or “sage” later on.

—Max Weber, The Religion of India, p. 58.

The core of the Veda is neither magic nor ritualism. It has
many surprising flights of high philosophy, underneath and
over above the liturgical exercises. Nor even is it a string of
pastoral lyrics, as these have many subtle turns that soar into
the sublime.

The Aryan migrators came in successive batches to meet
their increasing need of ‘new abode’ : nutanena. . . Sarmana (RV.
VII, 51, 1). While on the move, immigrants possibly carried
with them some bits of rudimentary songs. Immense impetus
to their talent and taste was given by the encoyragingenviron-
ment of their splendid settlements in India. For quite long a
live as well as imaginative contact with their former habitat
and habit seems to have been maintained. “A longing linger-
ing look behind” must have been going on for a good while.
Memory of the older home used to emit sparks of thought, as .
when a sage called out :

Harken ye. sons of the immortals who in the earlier
times used to stay in divine dwellings.

—Svetasvatara Up.

Thus the sgges in India reminded their folk of their forsaken
residence, which by that time was shrouded in mystery and
conceived in a mythical glare, in the metaphor of the heaven.

And the early sages from India undertook physical jour-
ney to heaven. So then, heaven had a geographical location:
The young sage Naciketas travelled on foot to the land rule
by Yama, the King of Death, and he returned home having
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aoquired instructions regarding death and the hereafter. Yama
applauds Naciketas : *May we have always an inquirer like
thee’. And then he informs him :

The-knowing (self) is not born, it dies not ; it sprang
from nothing, nothing sprang from it. The Ancient is
unborn, eternal, everlasting ; he is not killed, though
the body is killed.

If the killer thinks that he kills, if the killed thinks
that he is killed, they do not understand ; for this one
. does not kill, nor is that one killed.

The self, smaller than small, greater than great, is
hidden in the heart of that creature. A man whois free
from desires and free from grief, sees the majesty of
the self by the grace of the Creator.

Though sitting still he walks far ; though lying down,
he goes everywhere. Who, save myself, isable to
know that God who rejoices and rejoices nof.

The Mahabharata narrates that king Yudhisthira, with his
wife and brothers, started for heaven on foot, not by any
medium of yoga ; and he at last reached heaven in his physi-
- cal form. At least till that time heaven was not an airy or
fairy land. Arjuna went to Indra’s capital in heaven as well as
to Siva’s heavenly seat at Kailai for winning and leazrning
divine weapons.

The guardian gods of the Vedic Aryan: Indra, Agni;, Soma,
Visiu and Varuha from time to time loved to come to India
to attend sacrificial ceremonies or parties, performed by
their Indian protege. Goddess Saraswati was requested, in a
hymn, to hasten to the sacrificial altar on horse-back.

These personal contacts gradually lessened and were finally
lost, as centuries rolled away, tbough meanwhile new Indras
and othdr gods for some time appeared. Meanwhile su¢ce=
ssive offsprings and offshoots of clans entered the changing
scene. Thus, with the passage of time, the father fugures grew
_ unfamiliar and faded away from memory. More thaa & thou-
sand hymns bad been composed and the composition went
thtough a thousand years. Meanwhile, chardcteristics of ah-
ociont patron deities, actoss the centuries, changed ; equally
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changed the devotees through numerous generations; forme
of worship too responded to shifting scenes and altering
traditions. In the confounding environment, a sage of a later
generatian simply wondered :
What God with our oblations shall we worship ?
—RYV.; X, 121,

Such confusion is in great contrast to the previous genera-
tions whose relation was fresh and familiar. These earlier hy~
mns to Agni and Indra rang with fresh vision and vigour. The
ideal god was Indra :

The strong who listens, who gives aid in battles, who
slays the Vritra, wins and gathers riches.

RV X, 89, 18,
His prowess is immeasurable :

Vaster than days and nights, giver of increase, vaster

than firmament and flood of ocean; Vaster than

bounds of earth and wind’s extension, vaster than ri-
- vers and our lands is Indra.

—RV.: X, 8% k1.
Quite as great and gracious is Agpi :

His flames are fierce, never ageing are the flames of
him who is beautiful to behold, Whose face is beauti~
- ful, whose splendour is beautiful.

—RV.: 1, 143, 3,

But to newer generations of sages the gods of old were not
as much manifest and familiar. A new worshipper, stricken
with doubt, fashioned his hymn in uncertain submission :

Striving for strength bring forth a laud to Indra, a
truthful hymn if he in truth existeth. One and another
say, There is no Indra. Who hath beheld him ?
Whom then shall we honour ?

—RV.: VI, 89 (Griffith)
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Another, failing to identify Indra, prays:

Ye who desire for war,if it be true, Indra exists there,
in his name offer hymn. The sage Nema says that
there is no one named -Indra. Who has seen him ?-
Whom shall we worship ?

—RYV. : VIIJ, 100, 3.

Doubts had been growing aBout the power of gods :

© - - Where, Indra-Varuna, is now that glory wherewith:ye
.. brought us support to those who loved you ? .

—RYV, 1, 62, 1,
Meanwhile many generations of sages had come and gone :

Rishis of old,
in numerous troops, as singers,
Who in the distant, near, and lower region...

—RV. X, 82, 4.

In the fleeting current of times, very long indeed, the
gods of the early Vedic era lost ground, as they became
unremembered. Feelings for the past were roused and attempts
were made to keep tradition going, so that good old faith
might revive and remain fresh,

Let us with tuneful skill proclaim, these generations
of the gods, That one may see them when these hymns
are chanted in a future age.

—RV. X, 72.

As the father figures grew shadowy, myths were spun to
cover the vacuum with fineries of fancy. Thus came in heaven
and heavenly beings, when live ones had long taken leave.
This is dgne now as well : We send the dear dead to heaven
and foul ones to hell. '
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In his hall of audience, where Dada meets his brethren,
they are all pleasantly surprised 'at his genial versatility. He
keeps an open mind on all subjects of human interest. He
listens to all topics and responds to all queries with the same
sweet eagerness. '
" His own teachings, however, are not elaborate. He choo-
ses to contentrate on a few cardinal values. They are : God
is one ; religion is one ; mankind is one ; language is one.

He says : God, in philosophical term, is all-inclusiveness or
fullness (parna); in mathematical symbol, He is zero (§finnya).
Both are mystic readings. But issues that emerge from this
simple premise are manifold and have profound implications.

If God is everything and nothing at the same time, the
worship of Him must be such as may have appeal to everyone
and hurt no one. As such, remembrance (jap) and penance
- (tap) are not likely to help one reach His presence. The right
road to meet Him is to know individual self as;manifestation
of the universal Self. To run away from the world is not the
way to win union with God. To get unmindful of the work
that has fallen to one’s lot is false indifference. To do one’s
allotted work with unconcern about igain is the art of gaining
God’s grace. To work without attachment is the true kind
of detachment. With such a turn of mind, to work is to-pray,
as duty then becomes devotion, work becomes worship,.

The injunction. of the Gitd rings. clear : nityam kuru karma:
tvam—daily do your: work. Non-attachment, Dada warns,
must:- not be any encouragement to. escapism. Accept: fate,
without the fear.of it. Have tolerance.for.the trials of life.and:
carry.-on. with cheerful - patience.. His. idea is that_destiny

31
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(prarabdha) is just what cannot be resisted ; but you can lessen
a little or somewhat shorten its duration, if you bear it with
cool judgment and quiet resignation. There is no dribbling to
aveid what has beon ordained. What is providence is youx
own making, the result of your deed. It is a cycle of action
and reaction,

. Teabide: by fate, one may argue, is to accept the position
that man is unfree. To say so is:to admit that human being is
subject to the effects. of deeds in their last life. (Nyayasiitra,
IV, i 19). If so, it renders hollow the high sermon of the
Vedanta (IV,i, 3) that one’s soul is no other than Ged.
Dadaji’s simple answer is that if you heartily believe in the
trivmphant nature of the soul as indivisible from God
(Vedanta IV, iv, 2), you may, then, very well believe that
the effect—be it.pain or pleasure—cannot touch and tarnish
you ; and with that belief in the supremacy of the over-soul,
you. should be able to treat fate with sublime serenity.

The grand doctrine of Ekamevidvitiyam—God as one
without a second—has now been, Dadaji fears, a mere phrase,
a comfortable theory. In practice, sectarian worship prevails,
and wrangling in the name of God has been a show of piety.
Unseemly conflicts on the plea of faith has been in vogue all
over the world. Though religious wars of old have been re~
placed by political wars, smaller but mortal fends over faith
go on everywhere. |

Cleavage over religion is a great woe. Wrangling takesaway
peace of mind which, in Dada’s opinion, is the initial value
of religion. The test of a true religious life is, in Gitd’s words,
cheerfilness of spirit (II, 65) and glow of inmer light (V,24).
And why should you quatrel when God is as much youts ag
mine, when he is flawlessly: equal (V. 19y and ‘absolutely ho~
mogseneous’ im relation to all ? God is equally present i all
beings (IX, 29). There should, then, be'neo bad blood for: the sake
of good God. On¢ may worshipr the God of one’s own. ideal
and:feliow #s prescriptions withont any friction withi another.
Let gee go: by ane’s awn mental constitution and habitual affe-
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liation, which will decide one’s choice and course of worship.
When gll religions flow from God (Vedanta II, i, 37) one is
sure to earn God’s blessing and gain -blissful life, only if one
has real faith in his chosen symbol of God (VedantalV, i, 4-5).
One-can appreciate intellectual dispute, but acrimony over
religion is unwholesome and unworthy.

With the change of times, along with other things, logic of
religion also changes. The Gita (VII, 10) has.a beautiful si-
mile : God is the seed of all religions, It means : seeds grow
into trees and trees in turn offer seeds which again are. born
into ever new trees. But then, the changing religions should
not be viewed as alien to one another. Unity in diversity,
Dada often emphasises, is the law of creation. For, religion is
not an outer form, even while every faith finds a form of its
own. The underlying unity is derived from the fact that re-
ligion originates from—as Svetasvatara Up. says,“the inner
soul of every being.” ' ,

- Inasmuch as a religion has its source in the inner being, it
is bound to be indefinable. True religion or spiritual experi-
ence is too fine for analysis. As Katha Up. (VI1, 12) says : “The
innér being is not expressible by words, nor visible by eyes,
nor conceivable by mind.” Even then, a vision of the holy - life
is quite possible when we have acquired the knowledge of the
fundamentals. As the Sruti informs: Eka jnanena sarvam vi-
jndtam bhavati—by the knowledge of the One all else ‘becomes
known. This is the gist of Dada’s message. '

In so far as God is one, mankind is one. God is the source
of birth— janmadyasya yatah—and this is the conclusion of - the
Vedanta that has been stated right at its beginning (I, i, 2).
Differences are only matters of appellations and appearances.
(see, Cowell, Sarvadarsan Samgraha) The whole thesis is ob-
vious, not at all far-fetched. As Max Muller observes,: “The
true Self, according to the Vedanta, is all the time free from
all conditions, free from names and forms”. ,(Indian-Phjlo.éophy,
P. 207) Behind the veil of names and forms shines. the- soul—
«all it over-soul or super-soul : “When a man feels the rhy- -

DM-—3
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fhmic fhrob of ihe soul-life of the whole world in his own
soul; then he is frée.”’—Tagore, Sadhana. .

As mien havé grown in numbers and spread out onh many
fands of different climate and habits of living, languages havé
grown many as they have been used by men of various regions.
It is said: “Bible is the word of God.” As God is one and
the common source, language used by all islikely tobe alike.
‘And, without any such inference, when word was not:yet vo-
¢al and men used to give out their mind by a sign of hands or
eyes or of the head all would mean or understand in the same
way. When words replaced signs, these universal mute noteg
have not altogether come into disuse. Prof. Northcote Parkin~
son (The Fur-lined Mousetrap) in a most brilliant thesis, trans-
formed the familiar phrase “from hand to mouth” to indicate
the transit of utterance from signals to words, from gesture
to language.

When expressions ceased to be inarticulate, spoken words
took on different turns and moulds according to forms of lan-
guages. It may be interesting to note that Yaska, the oldest
author of Vedic philology (Nighantu and Nirukta) says: “Words
dire used to designate objects with regard to everyday affairs
in the world, on account of their comprehensiveness and mi-
ptitenéss.” Yaska’s commentator, Durga observes : “The mo~
vements of hands and the winking of eyes, etc., are also com-
prehensive ; they will express the meaning and in this manner
we will be saved the trouble of studying grammar and the
biilky vedic literature.”” Yaska’s preference for word to ges-
ture, “on account of the economy of effort,” approaches a
Parkinsonian twist.

However, language as an art of expressing thought had its
¢ourse of evolution. Muir (Sanskrit Text Book, vol. H, p. 275)
gays It is true that more may be said in favour of the hypo~
thesis that Zend is derived from Sanskrit.” Max Mullér ob-
serves ; ©I shall be 4ble to prove that the Greek is defived
from the Sanskrit.” (Stience of Language, p. 185). Barlier, ih
the sime Yook (p. 3 & p. 29) he expresses : “We cannot tell as
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yeét what language is.” He traces its evolution : “Not as a pro
duction of néture; but simply as a wotk of human drt.” The
Point here is not which ianguage is the oldest. Our concern
here 15 that human oneness is reflected in the growth of hu=
mén ldngudage. And what little has been noted herein very
‘well endorses Dadji’s creed that ‘language is one’ by virtus
of the common human art.

Anyway, Dada’s fundamental tenet is human harmony.
Here he takes up from where Sri Chaitanya left, who had dis*
covered Brindaban, the seat of Kréfialila. It was not a meré to-
pographical discovery. It was a spiritual recovery. Brinda-
ban is a composition of two words : Brinda {chorus) & Ban
{prayer). Sri Chaitanya initiated communal worship of Lord
Kréna in company with cowherd boys and girls. Dada now
Tesets the old human harmony to the new tunes. Brindaban-
1114, in its idyllic temper, is in a way a distant echo of the so-
lemn Vedic congrégational worship (Rg. X, 191) : May w& go
together, speak together, and all be of one mind.
~ Religion today has lost its anciént direction and the ideal
of human union has been wiped away. Religion that sprang
from elévated emotion has becn continually contaminated by
crude customs, paving the path to ruin . Yet, today, religious
bigotry and biliousness is not the only menace, the only
curse. Whatever rejects fellowship, glorifies conflicts, throws
away the union of man, puts out the holy light and darkens
the soul, isa grith threat to mankind. It spreads out a horrid
shadow across the splendour of love, brings abeut a painful
perversion of the divinity of the inner being. What follows,
then, is pernicious distortion of the image of God that is man.

Thus our precious modern times are under woeful stress
and storm. All our philosophy and science are of no avail. So,
réligion is not the only villain of the, piece ; scierce s in its
company. Iideed,all that is highhas been laid low. Politics that
initiated the ‘pursuit of happiness’, economics that evolved the
law of equality, industry that shapéd the production of goods
fof good lifé, in short, all the instruments for the joy of living,



‘36 THE DADA MOVEMENT

all that ennoble; the animal life— has been damaged, deranged
and defiled, A -progressive decay and devastation of .-all
- cherished values goesonirresistibly. An endless engineering is
at ‘work on polluting the roots of humanity. This maddening
melody - of destruction is due to directing progress
towards merely physical prosperity at the cost of spiritual
poverty. And the mingled cries of all the tragic developments:
have called for a timely reincarnation of ‘the redeemer.
Ifeel he is Dada ; and you as well may feel so, I hope. .

These brief notes only reveal the broad agreement of the
Dada movement with. the ancient foundations. A better under-
standing of what these were may here require a general re-
view of the Vedic life. An attempt at this is a delicate job for
one of my little ability, and may as such be looked upon with
-a kindly indulgence.

Round about two thousand years before Christ, a people
‘were out'in.quest of a new homeland, large and liberal. They
came across the Hindu Kush hills and halted, first, on the
bank of Kubha (Kabul). By and by, in succeeding waves of
_migration, they entered India and built their habitations.
on the banks of the five streams of the Indus. Maybe,
Vedic hymns were beginning to be done at home already on
the eve of the first exodus. Maybe the earliest colonisers came-
singing a few home-made strains on their march route That
-was likely to m_]ect enthusxasm on the move,

The immigrants were grateful that Nature was grac1ous,
that hardship of livelihood was over. In profound faith they
asked: '

Grant us great riches, fair in form, of all good things,

e wealth which light labour may attain
~RV. 1, 48, 13.

Gratlﬁed w1th earthly prospenty the Aryan settlers ear-
-ned leisure to yearn after the hlgher values of the mind.

Gods may we. Wlth our ears. listen to what is good
and w1th our eyes see what is good ye Holy ‘Ones.—
, --RV. :1,89,8.
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" Portune smiled on thesé ancient colonisers. A .land of
‘beauty and bounty lay before them. Plenty, power, pleasure:
all was at hand. Their thankful hearts streamed out in rosy:
ecstasy, as they put forth prayer to Usas (Dawn). :

~ So grant thou us a dwelling wide and free
from foes, O Goddess, give us food with kine.
—RV I, 48, 15.
~ To Soma (celestial nectar) votaries asked for the boon so
that they might be presently placed :

Wherein the hght of heaven is set, and ever-lasting

lustre shines Where lucid worlds are full of light ..

Where food and full delight are found Where happi-

ness and transports--Joys and felicities combine, and.
longing wishes are fulfilled.

. —RV. IX, 113, 7-11.

The colonization spread over pretty long time. It seems,

preceding batches used to welcome following ones. An en-

quiry after the well-being of new arrivals is indicated :

~Ye most high leaders, who you are and how have
you reached here, group after group---where you had
your horses from ; how is their: strength, marks of
severe whipping are seen, . You appear to be good-
fellows. —RYV. V,61-1-4.
The first settlement in the intenor tracts across the Indus
-‘was around the holy land named Brahmavarta, bounded by
-Saraswati and Drsadvati, whose musical streams mingled
with Vedic hymas. In that Tremote age Saraswati was a broad
and copiously flowing rwer It was from its mellifluous notes
“that Goddess of Speech was named Saraswati. )
As the population increased there was periodical move
farther east. And now arose problems of conquest which led
o development of kingship and the crafts of war. Also the
-art of hymn-making took finer turns and firmer roots. The
centre of the advanced learning was now' Brahmarsidesa—the
land between the Ganga and Yamuna. It was here that the
three principal Vedas—Tray; Rg, Sam and Yaju—were com-
pleted.
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The Aryan polity, in this spate of expansion, grew more
caonquest-minded. A warlike ring formed around Knry-
Pancila, somewherewithin the modern Delhi-Lucknow zone It
was here that was waged the first all-Aryan war. King Sudasa
led the conquering army. He and his opponents had secured
allies from the natives, called Ddsas or Dasyus. This first big
battle among the Aryans themselves was fought probably
because all Aryan emigrants did not belong to the same clan
- or stock. It was, however, the one language, Sanskrit, that
gave them all a common name or bond. ‘

Enmity was for a while with dasyu or dasa, originally mean~

ing ‘a native’ inasmuch as they were opposed to their expul-
sion and subjugation. The new arrivals started rivalry. The
fair-skinned, Sanskrit-speaking conquerors with prominent
nose complained that the natives were black-skinned, their
flat noses were odd-looking while their language to them was
an unintelligible jargon. But time came when intermarriage as
well as interchange of gods became a practiee. An agreeable
move of reconciliation steadily began. Feuds were tiring and
sex-needs were tempting,
" 'So the new-comers looked out for understanding with the
natives. The term ddsa or dasyu was derived from desa i. e. the
country of their origin. There were systematic attempts at
converting durhids (foes) into swrhids (friends). Yearning for
peace prevailed on the whole. Visiu, in leading the Aryan
migrators on the line of march, came singing a song, the bur-
den of which was : “Who shall fight against us, them only we:
shall slay.” (Yajurveda, I, 25) Not very long afterwards,
peace became a felt necessity. In sonorous music the song of
imiver,sal‘ peace was chanted :

Aum, peace be in the heavenly regions, peace in the
middle spaces, peace on earth, peace in the waters,
peace in the plants, peace in the woods; the gods
all have peace, God of gods have peace, all creatures.
have peace ; peace, living peace, reign all around.
This .all-embracing peace come within me.
—Yajurveda, XXXVI, 17
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This superb cadence calls to mind the Prophet’s message :
“Let there be no violence in religion.” (Sale, 4/ Qur'an,
p. 503). ‘

Our modern world with its pride in advancement hasg been
torn with far devastating wars and atrocities. Its horror and

hideousness is incomparable. The poet in great pain appea-
led ; :

In this galloping competition of hurtfulness, on the
slope of a bottomless pit, no nation dares to stop or
slow down Today, more than ever before in history,
the aid of spiritual power is needed The God of hu-
manity has arrived at the gates of the ruined temples
of the tribe. Though he has not yet found his altar, I
ask the men of simple faith, wherever thev may be,
to believe that it is far better to be wise and worship-
ful than to be clever and supercilious.

—Tagore, Religion of Man.

However, good sense dawned on the scene of strife in anci-
ent India, and people chose to be “wise and worshipful”’. The
message of the Veda went ringing to all without distinction of
caste and creed and communities :

Yathemam vaca kalyanim avadini janebhyoh brahma
rajanyabhyam $urdraya ca aryaya ca svayacarniya
‘ —Yajurveda, XXVI, 2.

The vedic message of goodwill I proclaim to all men,
and you also proclaim it to Brahmana and Kshatriya,
Sudra and Vaisya, relations and non-relations. ‘

But who can hold the reins of war ? However, one political
jmprovement was at work. Both Aryans and non-Aryans
from now, took sides, and as such Aryan camps on bothsides,
could cotint on non-Aryan allies. RV. X, 154, 3 ; cf.
Medhatithi’s Commentary on Manu : VII, 59.)

The two main settlements together had been named
faptasindhu, watered by seven rivers: Kubha on the west
and Saraswati in the east, with. the five Indus rivers in
between.

Expansion continued. The next sweep of settlement
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éxtended to what was then called Madhyadesa, in between
Dréadvati and Yamuna, and it lay on the north ofthe Vindhya
hills. A farther spread out covered the area between Saraju
and Gandak rivers, and this division was named Ko$ala and
Videha. - It wasin the reign of king Janaka that the great
sage Yijnavalkya held conversations that are reported in
the Brhadaranyaka Upanisad. o
. The whole area was now renamed Bhirata. This name
still holds good (in a way, for it is only spoken aside), while
mainly and for all practical purposes the name that is current
is ‘India’. It seems that we do not have a national name for
our country. Hindustan has been cancelled and Bhirata is
old fashioned. '

As the gospel of the Veda gained influence, professional
expertise grew up. To teach the Veda was looked upon
as a need for the maintenance of society and continuance of
culture. Textbooks on Vedic rites, appended to the Vedas,
called Braihmanas, were designed to give directives of sacri-
fices, by which believers were assured life in heaven after
death, in addition to ‘felicities desired in this mortal life.

In addition to rules and procedures, stories were got up to -
illustrate the lessons and the value of performances aswell as
to moralise on the services of the priests, These stories in
the Brihmanas were used as models for the later popular
Puranas, eighteen in number, following the two great epics:.
the . Mahgbhdarata and the Rdmdyarna. The latter epic was
begun later but completed earlier, while the Mahdabharata—
regarded as the fifth Veda—continued to be written over a
much longer period. This is the view held by Winternitz, -

In between the Vedic Brahmarnas and the Epics, the meta-
physical musings of the Upani¢ad kept humming in ample
thythm and sonorous vibrations. A most noticeable social
feature of the age of the Upanisad is that both Brahmins and
Kshatriyas figured as seers of the Supreme. Castes were
yet nebulous. A Kshatriya, as king, as also the martial
‘fepresentative of the community, was the patron of the
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:3ociety. As such, he held a position not at all inferior to
‘Brahmins. o ‘ ‘ -
In the course of time, Brahmms claimed supenonty
~over Kshatriyas and built up a vast legend to prove their
<‘supremacy The central story was the one that related how
ABrahmm sage Vasiétha overpowered the Kshatriya ‘sagé
V1§wam1tra But in the Veda, the Brahmin hero Vasistha had
:a comparatively minor role, while Viswamitra ranked as the
maker of the most celebrated hymn, the one that was
‘regarded as the core and kernel of brahminic worshlp._t.he
.Savitri mantra sung in Gayatri metre. More. Vi§wamitra’s
-son, Madhuchhanda was the maker of the hymn to god Agii,
"With which the Rgveda opens. Indeed, he founded the school
: f “new’ hymn-makers.

The Ramayana mentions both Viéwamitra and Vasiétha,
“but does not spin any legend of rivalry between the two.
“Viswamitra had the honour of preparing the ‘charu”
{celestial paste) to be eaten by the queens of Da¢aratha, who
“had arranged sacrificial ceremony for the birth of son. And
: then, it was Viéwamitra who led Rama to the task of bendmg
~the big bow of Siva as the credential to marry Siti. It was in
~the Mahabharata that the legend of dispute between Vaéiétha
-and Vi§wamitra was mentioned. Obviously this part of the
Mahabharata was an interpolation of the later times when
“Brahminic authority was in full swing. ‘The same legend was
“also related in a Brahmana__which is a later annotation of
“the Veda; this too belonged to a later period. In the
“Upanisad there is no quarrel between Brahmin and Kshatriya.

A new vision of spiritual life was opened as the Veda was
~complete, and the sages swung over to a more finely sensitive
-and indefinable idealism. Epochal change in values had set in.

Handsome gifts from gods were no more satisfying.' The old
live gods retired, more or less, in favour of the one abstract
«God - variously named : Ultimate Reality, Infinite Self, Super
_Atman, and generally mentioned as Brahman.

It was here in the Upani¢ad that the term Brahma began
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to beused for God. -In the Veda, as far as nearly the.end of it,

Brahma meant Veda. Brahma meaning God is found only at

the very extreme end of the Veda, which meaning was adop—
ted in the Upanisad. Brahma in the sense of the Veda has been-
mentioned occasionally in later literature, for example, in the:
Gita. The original meaning has been distinctly noted by Sa-

yana in a commentary on Atharvaveda (XI, iii, 26) : brahma-
vedah tadvaditum §jlam eSam iti brahmavadinah : they are brah--
mins whose profession is to give instruction on Brahma i.e..
Yeda,

The seers of the Upanisad do not hold uniform,or similar-
ideas in all respects, and they revel in amazing freedom of
thought, having right to hold independent inquiries. Whatever -
that may be, the Upanisad remains the most glorious heri-
tage of Hindu spiritual thought. There are many volumes,
while only thirteen of them are considered classical, as these -
only have been particularly commented upon by Samkara,.
who appeared in the 9th century A. D.

' The Upanisad did not commend neglect of the material
world but it resolutely denied the value of attachment to it.

This life and the other life were to be in perfect accord, and .
yet it warned against relying on earthly opulence and felicity

as any aim of happmess The abiding truth is stralghtaway'
told in profound simplicity ;

“Maitreyi” : said Yajnavalkya, “lo, verily, I am about to
go forth from this state. Behold ; let me make a final settle--
ment for you and that Katyiyani.”

‘Then said -Maitreyi: “If now, sir, the whole earth filled’
with wealth were mine, would I be immortal thereby ?”

“No, ’%said Yajnavalkya. “As the life of the rich, even so-
would your life be. Of immortality, however, there is no-
hope through wealth.” .

Then said Maitreyi: “What would I do with that through:
which 1 may not be immortal ? What you know, sir—that,
indeed, tell me.”

- Then said Yajnavalkya: “Ah, lo, dear as you are to us,.
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dear is what you say : Come, sit down, I shall explain to you.
But while I am expounding, do you seek to ponder thereon.”

The sage gave a long lesson, and concluded :

“This great Being, infinite, limitless, is just zmass of know-
ledge. After dissolution into the elements i.e. death, there
is no consciousness.”

Then spake Maitreyi: “Herein, indeed, you have bewil-
dered me, sir.” : 4

Then spake Yajnavalkya : “lo, verily, I speak not bewil
derment (moha). Sufficient, lo, verily is this for understand-
ing.” , ‘

Then he explained the inherent contradiction in the task of
understanding : :

~ “Then whereby and whom would one understand? Where-
by one would understand him by whom one understands this
all ? lo, whereby would one understand the understander 7"
Brhadaranyaka Up., I, iv, 1-14. .

Is the quest to be given up ? Despair is not the ring of the
Upanisad. The sage only said that the vision of the One can-
not be gained by intellect ; it is obtainable by perception. It
is knowable, after all :

By knowing Him as Lord (I$a) men become immortal.
I know this mighty Person of the colour of the sun,
beyond darkness. QOnly by knowing Him does one
pass over death. There is no other pathfor going there.
God who is without beginning and without end, in
the midst of confusion, The Creator of all, of manifold
form, The One embracer of the universe—By knowing
Him one is released from all fetters.

—Svetatwatara Up., III, 8 & V, 13.

The Xedic vision of one God for the whole. universe is &
pit different. from that of the Old Testament: “The God of
the ancient Israel is the God of the Jand of Israel.”

When man took up thinking, at the earliest dawn of his
mental awakening, his first thought turned on himself, What
is this life that beats in him ? How has it come about ? Has it
just happened ? Or, has some power—to him. unkpown—
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taken a fancy to bring forth life ? But then, why the drama of
life is to have a tragic end in death ? Or, is death oanly a
change, no end ? Is soul as unreal as body or is it linked with
" the reality of God ? And, if there be a God, has He created
simply out of fun ? Or, has He a plan about. it ? Finally, what
that creator is to me ? Amused by life while afraid of death,
man has been moving in a twilight between doubt and beyond
doubt. A sense of assurance about the cosmic power and his
relation to it he so much wants and does not -have enough of
it. As John Dewy writes : “insecurity generates the quest for
certainty.” (The Quest for Certainty).

- It'is this primary questlon that the Upanisad offers to
answer. This is what the sage Aruni tells his son, Svetaketu :

As the bees, my dear, prepare honey by collecting the
essences of different flowers and reducing the essence
to'a unity, as they are not able to discriminate ‘I am
the essence of this tree’, ‘I am the essence of that tree’
—even so, indeed, my dear, all creatures here, though
they reach Bemg, know not “We have reached Being.’

- That which is the finest essence --this whole world has
that as its self. That is the- Reality. That is Atman
That art thou (tat tvam asi), Svetaketu.

—-Chandogya Up., VI, ix, 1-4.

The view that man and God are one, that self and the
super-self are indivisible, is held by the Upanisad, “which is
supported in Samkara commentary of the Vedanta. But
Riaminuja, the other commentator, opposes the Sarhkara
Ppoint. Max Muller (Indian Philosophy) also supports division :
“The humas spirit is distinct from the Divine spirit.”

However, philosopher F. H. Bradley holds: ‘There is
a notion, that sameness implies the denial of difference,
while difference is, of course, a palpable fact. But really,
sameness, while in one respect is exclusive of difference,
in another respect most essentially implies-it. And these two
‘respects’ are indivisible, even in idea. There would be no
meaning in sameness, unless it were the identity of differences,
the unity of elemeats which it holds together but must not



THE VEDIC LIFE . 45

confound. And, in the same way, difference, while it denies,
presupposes identity. ’—Aprearance and Reality, p. 308.

Our ancient flights of abstract thinking were a -matter
not-of a-decade, nor even a century. These heights were
pursued, scaled and maintained at various noble levels for
more than ten centuries till the notes were taken up in the
Vedanta, which partly synthesised the confusing ‘and
- confounding messages of the inspired seers who took up the
challenge to define the undefinable. And the beauty is that
their communion with the divine has touched the mind of
the most modern enquirers and drawn their admiration and

regard. The musings of the Upani¢ad as also a goo